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‘Mencius and Xun Zi represent different traditions of the
Confucian school, and this essay focuses on the relationship
between their positions, especially regarding the status of
human nature. In the popular mind, there is one statement that
sums up Mencius’ philosophy, namely: ‘Human nature is good.’
Xun Zi is said to have opposed this with the statement ‘Human
nature is bad.”
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1.  Mou, Bo, (eds.) Routledge History of World Philosophies, Volume-3, History
of Chinese Philosophy, Routledge, Tailor & Francis Group, London and New
York, (2009), p. 189.
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‘Men are close to one another by nature, they drift apart through
behavior that is constantly repeated.’*

2. T@w @, (WPRIGR AMbe g TS I BCAR OF T&F Mencius
e | wi1” Mencius A &T8F SN Mencius.

3. Mencius: Vla, 3-6.
4. The Analects; 17:2.
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John M.Koller S/ Oriental Philosophies &g M7 &3

TF FAGORCR  SOTS  Ab FACS [T IO
TR E:
‘....Confucius claimed that people have a potential for
goodness, and Mencius claimed that they possess an actual
goodness as part of their nature. Confucius regarded
goodness and rightness as the same, but Mencius
distinguished between them.’®
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OIF P, I N Ol TSNS WOF Aol Seifo A1 RS 461ce
A1t 1 | TS ©IF The Analects @ W7 &Pl IS @1 (5T @M (oF
g T | ©03 Grel T =, fof i Was e Tor) 7F tfes
SCEADA I | FS =0l [T GRREw @, 7o Aqead & 1
AT W O] AECR | SRPAS AT W Oel T FAF A
T, A T TS T N A 8 SN HE AT | 58
FAFORER ACY (EOTIPT T GBS (A J1 FE $OQLP (goodness)
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5. Koller, John M., Oriental Philosophies, Charles Scribner’s Sons. New York,
2nd Edition, (1985), P. 265.
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6. “(a) All human being are alike by nature; (b) The sage, who is good by nature,
is a person; (c) Therefore all human beings are good by nature. According to
the second argument, the goodness of human beings is evident in the virtues of
jen (humanity), yi (righteousness), li (Propriety/good behavior) and chih (moral
wisdom). All human beings possess the beginnings of these virtues as can be
seen by the universality of the basic feelings that constitute the beginning for
them.”Ibid, P. 278.

7. Mencius: 6A:6.
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of modesty and yielding). SR 731 8 TFOIR Sl WA Tex SHACER
5113 | (d) Moral wisdom 3T ¢ e fofe 2tz 5% v @fs ™
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8. “No man is devoid of a heart sensitive to the suffering of others ... My reason
.. is this. Suppose a man were, all of a sudden, to see a young child on the
verge of falling into a well. He would certainly be moved to compassion, not
because he, wanted to get in the good graces of the parents, nor because he
wished to win the praise of his fellow villagers or friends, nor yet because he
disliked the cry of the child. From this it can be seen that whoever is devoid of
the heart of compassion ... shame ...courtesy and modesty ... right and wrong
is not human. The heart of compassion is the [sprout] of benevolence; the heart
of shame, of dutifulness; the heart of courtesy and modesty, of observance of
the rites; the heart of right and wrong, of wisdom.” Ibid: 2A:6 note, quoted in
Bo Mou, (2009), pp. 191-92.
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“Illustrates the characteristic intentional object of
compassion. Compassion is distinguished from other sorts
of emotion by certain perceived features of the situations to
which it is directed. The intentional object of compassion
makes salient that feature of the situation that is the
suffering, actual or forth-coming, of a sentient being.”*?
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reflective entity. (42) =& SR 9Fd (PR Z Tmed) @3 IR
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9. Lau, D.C., ‘Theories of Human Nature in Mencius and Xunzi’, in T.C. Kline
111 and Philip J. lvanhoe (eds), (2000), Virtue, Nature, and Moral Agency in the
Xunzi, Indianapolis: Hackett. p. 194.

10. Wong, David, ‘Is There a Distinction Between Reason and Emotion in
Mencius?’, Philosophy East and West, (1991), p. 32. Note, quoted in Ibid. Bo
Mou, (2009), p. 192.
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‘That whereby man differs from birds and beasts is but slight.
The mass of the people cast it away, whereas the superior man
preserves it.’13

T YeIRT ACS (PR qpend @ Pranewien a,
PTG TEECO[ (6 | ATGS WS ST FIC N (PG 05 G

11. “If one were to simply throw the body of a parent in a ditch instead of burying
it, and later were to come and see the birds and beasts preRying on it, a natural
reverence would cause one to hurry and bury the body. The sense of right and
wrong is the root of the virtue chih and moral wisdom. Since every person
draws his or her ideas about the rightness and wrongness of actions from
reflections in her or his own mind, it follows that these innate ideas of right and
wrong must be found in every person.”Ibid, Koller, (1985).

12. The Analects : 1.2.

13. Mencius: Vb, 19. note, quoted in Lan, Fung Yu, A Short History of Chinese
Philosophy, Edited by Derk Bodde, The Free Press, New Yark, 1976, p. 70.
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AR SICeIcgd 2[A RBICR (sense development) o TR |
I @8 ToE IR {0 d =7 o= TS 2ffS3w deR (A |
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TLFOT s LG AN TS SEANGLE (incipient goodness)
A A | SR @2 Orga 7 T fewiares, Jfwfae e (ethical, well-
governed society). ©( ©F Tl W4, e ¢ tafed W@
et & Tye TAMIN FHRAIR FCACE |

9 g : Historical Records(ch.74) SPid, FagrrRPRMI W
TR forem e arfacea st o7 3 a3em | fofd Ro=F gor
S BItAd ISAW Hopei @R Shansi A< Wi o SRT* Chao TBL6F
@R for= | fofF ¢o I=@ |WET Chvi e f @TIFSIE Chi-hsia
(SR IR e & d @9) GIeHE e AN [
foRifens MR e 27 | W71 &3 IT1EF &7 I (pessimistic) wiEelr
PRI (optimistic) wEef (tF Fjdfera R7dre | w7 ¥'7 Rfww
ST PN ‘On the Evilness of Human Nature’ -4 (NPRIGR To(H
Ao A fofdl e, Ay SR TR (@ TEre med s
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SR | S I NS, WK &PS SR TR 7 (originally evil). O R
‘The nature of man is evil’ [Hsun-tzu: ch. 23.]-4 o =, MW7 TR
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AT el o @ TRFfox T SETE T T TORE ©F F4T 67
T |

GIPTRIGR  “child-about-to-fall-into-a-well” SWRRCCRI#RIT® 7 3
O TARAT (] @R A 92 ©I% FHE G TS S A
2AfSTIATST I IR TONR AGERR Tex v | fSf I @ Fidet
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R, TGS ATER W &poce (Ffod 7 Hfs A
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‘Man’s nature (Xing) is evil; goodness is the result of conscious
activity. The nature of man is such that he is born with a
fondness for profit ... He is born with feelings of envy and hate
... Hence, any man who follows his nature and indulges his
emotions will inevitably become involved in wrangling and
strife, will violate the forms and rules of society, and will end as
a criminal.’1*

TARTSS 97 (A0 WOT ™8 @, ¥ J W W, 9 4o o
1 fefl M1 egpfon Az A1 bf@ @k = e Readr s T
@R e | S ARy G A SWORRGRE  SAMHSTEIE
(elements of depravity) IFAIFIT FA T¥ (evil) ICT AfF, AT gA-REB
2RI TACF PR | SINET AW e A A SRee Al @, &89 T4
T VEGHR A SRR SAWMRTETE (elements of depravity) Carsael
et | fofq a=Pre s (evil) PSS (concerned) 71, =R fof
s FAmoR (selfishness) €9 @ (id Tcaces | @, o st
A, T RO TLAT G FLore] F==-RAm 8 gelT 903 =T, Al
@ e & N IR TR Jehd e Seefe @feans
T S |

@I e T, TR W AW GO evil () R OIRCT ORIl
P wo'q SFR 209 | &7 Y Ie W ==, @S (goodness) ARG
AfSDITR G TRFoR o1 RO SCT | WF A effSv q FeFho
T (F) Too GIRA IR O], GR (¥) TV GRS SHrod
TR ARSI T 2eod | IF =1, (5) Wga g Awifers efsp wror
PR FACO 2T T IR G TS I+ JHIW G G FIIAE
FACS AT 1 | OIYCT GFEAT T@N G AT ey TS AT=AS
STREAISR (co-operation and mutual support) WaSE & |

(2) TN R T S GGES T IS T WA GG
T[S TW, TMAR, A=RE F@AS! (mutual co-operation) BTGl WG
Arpfes e ¢ T @ B ¢ G W@ @S e T
IR /I T G2 Y2 IR VLR ANEGE AT e | T,

14. Works of Hsun Tzu 23: ‘The Nature of Man is Evil’ trans. Watson 1963: 157,
note, quoted in Lai, Karyn L., An Introduction to Chinese Philosophy,
Cambridge University Press, New York, (2008), p. 40.
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Q4 R0 2 2o, AT 2f ST Freng Traaweet (goodness)
I GCA? A @ BT YT Ted R, ANGE fSPI e Sine
fomarerfsy FRRIfS (rules of conduct) SFPRE 0 @R TP 2fSHT 8
G TR GTTET (G 56 | S A& AfSdea =iz (rules
of conduct) PRI FF AT goodness (F5T) 0T NG | B T ©F
e, 6 TG T 0T TG G, T4 FEA-IFINGCE oS AT
T T TGS FIAICE O S G T FACS AP | T4 AP W
GF AN (FF @R TRERite Bl AuRiFe swa [@ma a1 A==
fRPdre SEE-APEE e T TRAN FACS AP O TR TqM el
7, T e 3R = | @5 Siffgfe e e fowe |

«® e AffEfe (pIteeT ey S qrer=e (early kings) WG
FAN-IAP 9 T (BB MR GE© FHGACS fo@el S &= Sv=cer
RIS (rules of conduct) 2IfSBT IR | T TS PG FCS AT
fafeq waraa fTRife Gt 519 e &% | GO e ANIee SR
LATASTAT B f@ced T 791 (7feF @S (moral goodness) ICT S |
e Y W@ e M W @, TR JaTeld A IS o0 e,
WIS AP FACS A

“For the creation of goodness through the employment of
intelligence. Human intelligence is displayed in the making of
social distinctions. Since it is the making of social distinctions
and the regulating social relationships regulated by
li(appropriate behavior) that distinguish human beings from the
birds and the beasts, men ought to act according to li in order to
preserve and manifest their nature.”*®

Y 9 Toy Pe ¥ EEm TR @R W @, W9 gPred wed
(goodness) SICa 8w T, FTRETS = | & % A Hea T2l fafEs
FANETHFARCI (AF NW & TG B | (NPT FF Koller I

“Every man on the street has the capacity of knowing human-
heartedness, righteousness, obedience to law and uprightness,
and the means to carry out these principles. Thus it is evident
that any man can become a Confucius or a sage.”*6

15. 1bid, Koller, 1985, p. 280.
16. Hsun-tzu: ch.23. note, quoted in Fung, (1976), p. 145.
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W9 2P THE PRI ¢ &Y T4 ©0gd Ao FCo Fiea (e
TR @, @l nHfas ¢ (e oty orma Seay #{1<Fy qR | [Keew 3
T &Pfo @R Ao WA cme N Srm W w1 AR |
PR AIfeFeg 2fedme Spaced afsoime F Mo eace,
@A @ F g7 Fa0eq ARAEFONT ANGRCEE Abaes fFreTfzs
F1 | (APRPT 0 R, (AP AR xin (mind-heart) & &
THfFe R T OFF FeFlod A R ©f e *FRER el o
A O T TG QAT (PR “fREFSIE xin (mind-heart) @3
AfsTe (reflect) 8 *OIeIA bRl A 4F (contemplate) IR &fe wwrg
M |

SNCE &F J W@ SAEF 2AfGFEA (extensive programme) Tt
TR, T FEFT TAEANCE 2576 FF | Fofey 32 T (e oy 1 cew
RO (e, IR, @S 2k TS ANIES fomacer w1 | fofd e e
tafes Wﬂ?ﬂ' Li (appropriate behavior) @R Fa (standards and penal law)
OF AT (O (TR AT B | TAPTIRT @RI W= (benevolent)
SIPRCE ANCAGH FACZH FTAT & F A (Ao i et wrepifars
PCACRS:

“Now the nature of man is evil. It must depend on teachers and
laws (fa) to become correct and achieve propriety (li) and
righteousness (yi) ... The sage-kings of antiquity, knowing that
the nature of man is evil, and that it is unbalanced, off the track,
incorrect, rebellious, disorderly, and undisciplined, created the
rules of propriety and righteousness and instituted laws and
systems in order to correct man’s feelings, transform them, and
direct them ...”18

Li (appropriate behavior) WEcE 2feqms “@qmr Svac afs
ToMfe® BH, @CH Fa (standards and penal law) *1f&3 S<Ge Sv=el
fEe s oA g F@ @fodqne whaaE fReette @ R
FILoRIOIT RTOICE AT (M3 | ANGS @ AGASS *EETF & Li @R Fa

17. Books of Mencius: 6A: 11, 12.

18. Works of Hsun Tzu 23: ‘The Nature of Man is Evil’ trans. Chan, Wing- Tsit,
(1963), “A Source Book in Chinese Philosophy”, Princeton, Princeton
University press, New Jersey, P. 128.
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AR ST AT | R AR, BT Y T8 Todod (meticulously)
AR Li @7 ©=olfS @ AT IR 1P

Li "Rf3gcs wrome fasFery wpifters 3, wis #®ies g weq, =t
BT FH7LPITS FCd, O M ¥ONF 9 A, (AN € FRIALCF
TRYARTS I, qR AT AT IS SABACR CIwdce AR I 90T |
TR 8 FPrS, AT ¢ F, AW € @, PR s TS Li
GITECF IYRLS(CT IR FACO ORI 1¥°

AWEF FHOF T FAF &0 Li ST I Iq ROTE IS I,
T SR o THHT IR GFG NI N WGRCe FER A |
[Works of Hsun Tzul4]. Li RNET S&, G G- Ao A
2B 1] @ TR VAT TAF BR@ NS NGO SABACR CTweael, [
fater focer Sifere e =1 )

Dubs &9 YT 77 fE@Cad «FCE (idea of regulation)Li JCeT I¢faT
FACRA | 92 IFCT ST Analects €. Books of Mencius €3 =R (TF
ﬁv_:{ | Analects-@ ren (human feeling) «@<R Li(its expression) &< NCKF A
I (@CACR, WA Books of Mencius-€ ren @R Li & LT CMoP (AT
8 AT 2@ AL A JET (@A | WL (AoF GIBesd
ST T texts ARRFONT GFTS 2T | f[F8 8T JLiF Fadd A
WA A LiGT THAT o facwe | @Y Y9 viEefEce moral
comprehensive €32 moral cautious ©®%2 moral order ((feF fTH*=T) |
e AgS oped femd oF Y9 A8 GRPRIGR oMt
NARFSRITH (5T A4 (G2 AfeT (viable system).
ey FAFHRIPRIAEE RgRT S0 76T T (FFeFOT THE AT T
@5 (morally perfectible). ®F 8 MWLSICONT I, HHF WCAT
At T We: SARE (self cultivation) 1 ®I o Sfe face qp
OJF AT ﬂﬁw

“Any man in the street can become (sage-king) Yu. What does
this ancient saying mean? | say that Yu became sage-king Yu
because he practiced humanity, righteousness, laws, and correct
principles. This shows that these can be known and practiced.

19. Works of Hsun Tzu 9: ‘The Regulations of a King.” note, quoted in Ibid, Lai,
Karyn L., (2008)p. 42.

20. Works of Hsun Tzu 19: ‘A Discussion of Ritual’ trans. Watson 1963: 100, note,
quoted in Ibid.
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Every man in the street possesses the faculty to know them and
the capacity to practice them. This being the case, it is clear that
every man can be Yu.”?

TopRRE
e (TERFT ¢ & g A1 &P S [RAdre qer feaces waify
oftma @36 e & T 2o, Ao SRPRER T S0 SR A4
41 | TOY g2 N Fod T9 TOA(F [P T ¥ FORE Ter,
WA 9 ¢ I F effs (@ e | Wi eieng aaS SeEvE Aate
foq foq =18 @ 7 ol 49| TR ANIMGS e MEA® @Fg
TR | (IR S FRACRT SR R Wy o el e G, 58
ANIES e ¢ TRFMS Waa ¥© T[S (M) FF© Hd, ©I%
AR NSNS B© OIS [BHS TR Gy 7F AR 7P |

SRIE O P4 O, SCAR TN VAT N (FIF &S TAM [ v
I AF 1, IR LTSI, @S, I IO T SR | A 74T
TS AR 8 ST AT ST @R R I T (T 5T
1R O AR &y ffq) elfsiras steeiee siptee =% |

ABITHE (AF TRIARTHE 48 S AP5rey v S
PRI @ OF 37 A9 2Ffo FFe Toqm Freid fF:2fode 2rame |
(T (BT WHAC (HORAICR FRETS IS 4Py METR W (T (F
O Lq TR RGO ISP I A WA Wb AT (&
S, TRFhS ¢ ANTEGs efoditas erea Tva vy Mees | @w=:

i s v Wiftta aEfeeee, NI == ANES 8 Arenafes
21 | AR A TP, FF 8 TR TS AGLANSS 8 AWIGTF &G WS,
T oFfe TOHTIAONT A qR [hed WHad (AP S
SR, TS BIER™MI NS (behaviorist psychology) 8 &t
SIfea (classical economics) &SR WA | SFIMCE (=0oFT, TR @R
TACARCH o WA W I, W AFFoTOOIIR IFH (sociable).
LT TSV FTEreg, ARF oS el ¢ 2fozm 7= gelfe

21. Works of Hsun Tzu 23, Ibid, P. 133.

22. SCEE; SRCH REI® SN &+ (MY, Elahee, Md. Manzoor, “Models of
Human Nature: The Philosophical-Anthropological Perspective”, Copula,
Journal of the Philosophy Department, Jahangirnagar University, Vol. 26, June,
2009, pp. 15-16.
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(2B S [ty Weeas Ao [y Fee Py srere foafs
SRTHAF A JCAT | (A >, SR PR (appetite part of the soul); 4t
T MRS BIRVE (T, Rl, (T 11 To7ifir) T | 2. S et
(spiritual part of the soul); @5 %=1 A=FRE FE € AT TAR TSI
TRT | GR 0. WGR 2e@R* (rational part of the soul); @ft I W=
SFfere TS A FA GR AGANS Ao A AT (7 | ToaR
Jfed IeR GIfeT Fg @F =w [Fae G IR @
RPN YR W2 F=eme forq @aa e JRE IFE 9R ©F
GNP I I AT | (G To Pre FEES |d, Ego €@ Super-
ego TN SR for e F=EMe WEF A IE0A 11° IR CRPRIGHE
I CACET GR FCACES N9 2foq 3ReS *Ife TPIF FCa feaees |

TRFCR TS, T qF© 3@’% 2e “totality of social relations.” o
ST 0T, ACO5P FTSR W1 e I8 | fof et sacew, swns
e g 8 Sve [difae &1 @ IS A0 I @7 WA 7A@ e
I SO 758 (P ARIST AP T Toa TSR (Nifere e a1
oI ¢ wdie fof Wwe ggfen ar wiveeen AfRESNs WIeeR G
ARIETT ToT T I B T'T TO(H2 NS FCACEH |

e Tefge ApaeRm €. aF. FaR IqEs SvaeR e
QR TS APF FIAE LT FF AT IR, A @ N 39
ST 699 =& ARCICR &©1F | Science and Human Behavior(1953) &g
o T Tof o TG AWM IR FT (AR ¢ A AT R
AT AN e, Afod, waeE, «F, MIcFee, adNife ¢
(G Of AW (53T I | [ ©F Walden Two (1948) T2 (AGR
frfrra SEgie o AMET TR GIFH AGiAed PIEvN  fEeiee
FACRH, @R VLA WG T AR (@0 Ao ¢ fgger Far
I 0T MR AR MFAET AN Te AW AFFod AT TSNS
(CFPRIGT W) Mo T O G Tomerae 7D S0 |

RS APRE FC FHCST (3598) I, OI'EC# ANl TSN
AT AT I AT AGAIE T ARCICH I AR @
forae vt @ A G 2 Face A1 92 @ @, [ oo
(5538) @R FAR WIfT I @, ST AW BIT OIRCA (Pl G071 G4l 8

23. Ibid, p. 17.
24. 1bid, p. 16.
25. Ibid, pp. 17-18.



W PO’ FICF ERPRITT GR BT T'F OCGH G0 QoIS b

ARSI A1 AT [RCIal 1 a1 IR AR @0
foafs I7 Fete TG SETEET, R 8 [Reaa FF NG (SFT 789 |
e Oftne WS, RS [ FRETS O[T L ABNSF (F1 feayer e
AT A fRRAT e S0 A1 =1 |
SIS, Early ethologist %19 @J Ethology?-@d &J9% Conrad
Lorenz (1971) So@fq Faes @, AT ~RTwaw SEE  SHIR
oMt (T, SAGI) ST 1407 FA1 T A7 | iR A=
e FRIFERT 7= HIT T AR A, WQE PR AGIAE AMS (S AR
| Ethology<d SF S Porei s a I, A Svace
g wwged €7 F=ETS | Conrad Lorenz Wik I, WG WS €90
IR AT “hereditary co-ordinations” or “instinct movements.” CI& & O3
TG CIHPRITR TRETS TR (M) RS SFPRIIE 272D
A |
oS (q@IfE AR (7T I A A6Aced g oy @l
T T1o Jierre Sfocee!, T8I AMER Affzfs w=@r ArFios faea=
T, T I A B Y TR I (R | AGMCP, A AGAER
@ T RV @S], TS ToAT AT A RPICE TNEE FHO7YS
I W QOIS 2 | SR *RIEE 9o @ winee fnfae =% enna
Y, NORIGHNGR A IFT TS Ao TR TR TSAT
ORI G AN IR | IR TN I, V< &Pfe @G wfoe [ e «ft
ffeq SIPItas 20e AMT; @: RS dfsia, e ¢ Jifes 161
3 TAME e ©I2  Eible-Eibesfeldt (1979) W, WwTel

ProTeONTR TRAFTONFTT R e TonE s, T aar “frdamt
ToTR |

TAfICS WA A7 @2 Frane THfte zre e 21 @, W1 4P
TE EAPRRT 8 BT Y ToRE Wo2 ARHFOF Ty | A9 FoId @I
TS TGO ToIfEfe TOAM @ (12 T2E® W TR [RBCR &y
ToRe ANEeRS S (SuW SbAcE WMELS 1 A@eds [P
Afsenfe Afica ¢ Te-RFeT ger wwgef o w AR B | TF
AT ¢ ef DT T BT AzeTe AWt [ ToT T TR IR
oI9S (™) 2SR SR AT |

26. Ethology «o17 (s G« A1 &NIF S6ae fN0a 567 T 2[Cqel 33 |
27. lbid, Elahee, Md. Manzoor, p.16.
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CAPRICR 9647 SIRMFF 208 Toy; FEe, AR M BS SAMT
YRS I ACF T2 AR T AGAT SIS AN (A, TACF
TN AT | O BN S T, TP (SFE I | g I
T FSEE IATW F0F, IR AT 2w I | Promre’ Ses Snae
1 @ SR ARSI (AT ATF, TN FAC AR FAC© AT 9 | @)
MBI (79 Td WS TAMICT SAG S S (A |

SRIYT AT S TP (2 IR I 4T T Ffod e @
RIS S ARG P freva Fored < a9 (68 /1 IR T
THE AT (N0 | 7 [qPFTebre (oNfy Woy (@, Wo5e T (G AR A
T T @2 FAS (T @ AR (AF YA I ARCIR FI0e oo
2R HE SIS AT =0 AE | oW @2 FEHR I sAfder ARs
(S Tl | ©2 WA AT ARCIHR dOR_ SRFR FAE T© a7 | [
FONF RS AT TS AN AR TN (12 A2 @ToF TARY
IR &y TS ARTICRS ARSI JCACE |
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